
P re s i d e n t’s Message

e x p ression of tikkun haolam, but priori-
ties must be based upon the To r a h .

Liberalism based upon an outside
value system is the antithesis of
Judaism.  The world is indeed compli-
cated, and situations do arise that are
not elucidated clearly in the sources
that most of us have easily available as a
reference.  For us to be able to remain
loyal to our value system requires,
therefore, constant study of our Torah
so that we can develop the type of
“Torah personality” mentioned above.
As the Ramban points out in his Torah
commentary, in Parshat Ve’etchanen,
when we are deeply involved in Torah
study, it is easier for the parameters of
Torah law to be clear to us as a basis for
action when challenges arise.

Jewish history is replete with
instances of man attempting to substi-
tute his situational feelings for God’s
command.  In Samuel 1, Chapter 15,
King Saul is instructed by the prophet
Samuel to redeem Jewish honor and
destroy the nation and livestock of
Amalek.  But despite a clear directive,
Saul spares not only King Agog, but
the sheep aand cattle of Amalek as well.
When confronted by Samuel, Saul
attempts to justify his actions by saying
that he did carry out God’s intentions,
and that the animals were saved for sac-
rificial purposes only. The Talmud
states (Yoma 22b) that a bat kol, a
Heaven-sent voice, reverberated, “Be
not more righteous than your Creator.”
And as Samuel took leave of Saul,
informing him that God was removing
his kingship, he tore Saul’s shirt; a sign,
says the Yalkut Shimoni, of the great
mourning that Samuel was undergoing,
because his protégé Saul, in whom he
had placed so much hope and trust for
the future of the Jewish people, had  not
l i ved up to his potential as a Jewish king.

concentrated questioning in security
interrogations of terrorists, even though
the State of Israel is in constant danger
from these elements.

•The prime minister of Israel
approves a request to transfer a
Palestinian terrorist by helicopter, for
“humanitarian reasons,” to his father’s
funeral, when there is an arrest warrant
out for him for his participation in ter-
rorist activities in the heart of Shomron
two years ago, after the signing of cur-
rent “peace” agreements.

•Despite a clear statement by the
Torah against homosexuality, Jewish
liberal groups extol “alternative
lifestyles.”  

•A national Jewish hunger program
gives money to Eskimos, Mormons,
Indians and others, yet not one penny
to Tomchei Shabbos.  

At the core of these actions is an atti-
tude based upon situational morality, a
man-made attempt to reach a higher
plane of honesty based upon perc e i ve d
ethics at a given moment.  Si t u a t i o n a l
ethics, in effect, place the judgment and
feelings of the individual above re l i g i o u s
commandments and the Wo rd of Go d .

Jewish surv i val has been based upon a
system of codified Laws so that, with
study and maturity via the pare n t -re b b i-
t a l m i d model, one can develop a “To r a h
p e r s o n a l i t y” that avoids the temptations
of situational ethics.  The Rambam, in
the ve ry beginning of his Mi s h n e h
To ra h, describes our obligation to edu-
cate our children, our childre n’s chil-
d ren, and eve ry Jewish child.  In mod-
ern application, this means that charita-
ble giving should not be based upon a
h e a rt - rending story on T V, but on the
obligation to care for the needs of yo u r
own family, then your own town, yo u r
region, and ultimately the entire global
Jewish population.  To give to secular
n o n - Jewish causes is, of course, an

Situational Ethics: A Formula for Disaster
By Mandell I. Ganchrow, M.D.

A young Jewish congress-
man, speaking recently to the Orthodox
Union’s Executive Board about the
Golan Heights, matter-of-factly pointed
out that “from a Jewish point of view,”
he could not see how anyone could
deny the morality of the Palestinians
having their own homeland.  

This reference to the high moral stan-
dards of the Jewish people prompted
me to think of numerous contemporary
situations in which conclusions are
based upon subjective definitions of
“Jewish morality.”  It appears that some
Jews are prepared to live up to the
Christian concept of “turning the other
cheek,” dedicating themselves to what
they suppose is a higher standard of
truth and morality, even if our own
people and our own heritage suffer.
Mystifying examples abound:
•The Israeli educational system

adopts a new set of textbooks that
undermines Zionism and casts doubts
on the veracity of 19th and 20th century
Jewish history, depicting the Pa l e s t i n i a n s
as heroes and the Jews as villains.

•The Israeli Supreme Court bans
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In our time, the trust we placed in
the creation of the State of Israel carried
with it the hope that the Jewish state
would lead to a new relationship of our
People with our Torah.  While the
Torah community indeed has been
strengthened, the rest of our brethren
both in Israel and the Diaspora have
turned to Western culture, rather than
Torah, for the answers to modern sur-
v i val.  Distanced from the deeply-ro o t e d
ethics of Torah, they have substituted
liberalism and the ever-shifting demands
of situational morality.

It was only a few short years ago that
Golda Meir pointed out that there is no
such thing as “a Palestinian people:”
today, Israeli textbooks bemoan what
they regard as the Jewish seizure of Pal-
estinian land.

If Jews depend only upon the dogmas
of  liberalism and situational ethics —
devoid of Torah guidance — there is no
hope for the next generation.  In ten
years, or 20 years, or 50 years, the situa-
tions will change and the decisions
made today, based on the politically
correct rationales of the moment, will
no longer be considered ethical.  T h e y
will be seen for what they we re:  meaning-
less.  Hi s t o ry too, will be re n d e red point-
less, as well-meaning pedagogues will have
revised the moral standards upon which
the generations are judged.

Our work is cut out for us.  As To r a h
Jews we must stand up for morality
based on immortal truths, for ethics
d e r i ved from unchanging norms.  We
must tell our children, indeed all chil-
d ren: Judaism does not re q u i re that we
don sackcloth when we are victorious!
Judaism does not demand that we glori-
fy our enemy and highlight each blem-
ish of our own People.  Judaism does
not demand that we forget the immoral-
ities of the Crusades, the Sh o a h, and in
m o re recent times, the Arab attempts to
d e s t roy eve ry Jew in Eretz Y i s ra e l. 

The Deity who is Past-Present-and-
Future foresaw every situation that
could arise in the human condition.
Judaism teaches us simply to trust our
Torah as an everlasting standard of right
and wrong. JA
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